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"IN THE HOPE OF THE NEW ZION." 1 

H. M. KALLBN. 

IV. 

P"PHE first families of Europe and their stewards, usually 
■"■ called prime ministers and secretaries of state, who 
sought to reapportion this continental domain of theirs 
according to their vested rights as those had been under- 
stood prior to the French Revolution, counted without 
the Revolution. The Congress of Vienna lasted, with 
interruptions, some five years. Its final act was not signed 
until May, 1820, and by that time every position and atti- 
tude it had taken in the adjustments of the family squab- 
bles and dower disputes of kings had been challenged by the 
rising discontent of peoples. This turned all royal benev- 
olence into defensive tyranny, as in the instance of the 
notorious Holy Alliance, and royalty has remained on the 
defensive ever since. The Revolutionary gospel of equality, 
liberty and fraternity had awakened peoples — at least to 
liberty. Even in the Napoleonic tyranny there had been 
an element of overturn and equalization. Napoleon him- 
self was a symbol of what opportunity freedom might 
create for a man, and his Empire a dominion of careers 
open to and won by talents. A real reversion to the old 
feudal caste system of Europe was impossible. The mind 
and mood of Europe had turned from it. But equally 
impossible was the attainment of that abstract equality 
and fraternity of the "natural man," the "human being" 
that had been the inspiring vision of the Revolution. Both 
the Revolution itself and the urgent need of dynasts, ap- 
pealing at last to their subjects to save their thrones, gave 
it an immediate concrete and specific application in that 
neighborliness of common speech, common customs, tradi- 
tions and memories which are the very heart of nationality. 

1 See the January number of the Journal. 
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These supplied to the abstractions of the Revolution both 
body and force. These are the explosive elements in 
democracy, and it is these primarily that throughout the 
nineteenth century made of the democratic aspiration an 
efficacious dynamic in the lives of men. The nineteenth 
century has been called the century of nationality and, 
indeed, it is; but it is no less so the century of democracy, 
and the two cannot be separated. One after another the 
European and Christian subjects of the Turk, the Magyar 
and the Slavonic and the Italian subjects of the German, 
the Polish subjects of the Russians, the Irish subjects of the 
English, rose against their masters, some to failure only and 
some to freedom. One after another peoples arose against 
governments in France, in Germany, in Austria, in England, 
in Spain, in Portugal. In all these uprisings) they won, in 
spite of setbacks, to constantly freer positions, sometimes 
by force, as in France, sometimes by somewhat more 
legislative action as in England, but they won. The win- 
ning marks the rising wave of nationality in Europe, its 
first phase culminating in 1830 with the revolutions in 
France and Poland, the liberation of Greece, the integra- 
tion of Switzerland; its second phase in 1848, with upris- 
ings all over Europe, and its third phase in 1878 with the 
council of Vienna. Its fourth phase has culminated in the 
just suspended war, which marks the end of the era of 
nationality as a program and an ideal. The war will con- 
vert it from a motive into a condition, will establish it as 
an acknowledged fact, and thus permit the emergence into 
the foreground of history of the second great social motive 
which has been a spring of action in the nineteenth cen- 
tury, the motive of economic justice. That has already 
sprung clear in Russia and in Hungary and has defined 
itself sharply in England and Germany and France. It 
will challenge all government anew, as nationality chal- 
lenged government after 1815. The future belongs to it. 
The past, however, has been governed by the aspirations 
of nationality. The utterance and philosophy of these 
reached their height in the third quarter of the nineteenth 
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century and its noblest and truest voice was Giuseppe 
Mazzini. His outlook is simple, a complement rather 
than a contradiction of the outlook of the eighteenth cen- 
tury thinkers whose ideas gave birth to the French Revo- 
lution. He criticises them, Voltaire and Montesquieu and 
Rousseau particularly, for their political and historical 
formalism. "It is not by the force of conventions or of 
aught else," he writes, 1 "but by a necessity of our nature 
that Societies are founded and grow." Hence nationality 
and the aspirations of nationality. Hence its implica- 
tion in democracy and democracy's implication in it. 
Hence the need for collective action. "Nations are ini- 
tiated into the worship of liberty by the sufferings of 
servitude." Individuals cannot by themselves win liberty. 
They can only die for it: "individual faith makes martyrs; 
social faith gains victories. . . . The charter of each 
Nation's liberty is a clause in the charter of humanity." 
These excerpts are from Faith and the Future, written in 
French at Bienne in 1835, as a reply to Louis Phillipe's 
treachery against democracy. The essay states the whole 
Mazzinian philosophy of democratic nationalism. All his 
other writings are either anticipatious or echoes of it. Its 
conception of society is independent of its metaphysical or 
theological doctrines. The former might go with any of the 
latter and in point of fact, did. The unity of mankind is 
for Mazzini, organic ; nations are organs of humanity. 

"We believe," he declares, speaking for Republicanism, "in the 
Holy Alliance of the Peoples as the broadest formula of association 
possible in our age — in the liberty and equality of the peoples without 
which association has no true life — in Nationality, which is the con- 
science of the peoples, which assigns to them their share of work in 
association, their office in Humanity, and hence constitutes their mis- 
sion on earth, their individuality; for without Nationality neither 
liberty nor equality is possible — and we believe in the holy Father- 
land, that is, the cradle of nationality, the altar and patrimony of the 
individuals that compose each people." 

This creed has remained, though crossed by newer and 
later visions and aspirations, the creed of the peoples of 

1 Thoughts on the French Revolution of 1789. 
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Europe. It is the living spirit in the poetry of Swinburne 
and the political philosophy of Hegel. It is the centre from 
which departs the new economic internationalism of the 
Socialists and the cultural and financial imperialism of the 
pan-German and pan-Slavists and other panic movements 
that have precipitated the war. Its application to the 
Jews, whose creed and aspiration it has been from the begin- 
ning of their history, of the outlook of whose prophets it is a 
restatement, is obvious enough. And, indeed, the appli- 
cation was made in Mazzini's day as a matter of course. 
Not merely in the remote speculations of the aged Mordecai 
Noah in the America of the '40s. It was given the near- 
ness of political practicality and religious action in both 
England and France, and among Gentiles more largely 
and generously than among Jews. To Hollingsworth, 
writing in 1852 in England 1 the establishment of a Jewish 
state in Palestine was not only an act of humanity and 
justice, but a political necessity, present in the British 
mind to this very day, in the safeguarding of the highway 
across Asia Minor to India. 2 To Laurence Oliphant, who 
himself settled with a colony near Haifa, the restoration to 
the Promised Land was, as it still is to so many pious and 
devout Christians, the indispensable preliminary to the 
return of the Saviour. The idea energized the mind of 
Abraham P6tavel, a protestant minister and professor in 
Neuchatel. His pamphlet, 3 published in 1864 in Geneva, 
utters much the same piety and humanism that is apparent 
in Laurence Oliphant, with somewhat greater regard for 
the political "realities" of the time. National justice to 
the Jewish people was one of the ruling passions of Henri 
Dunant, founder of the Red Cross and author of Geneva 
Conventions. He urged the French Alliance Israelite 
Universelle to settle the Jews in Palestine; appealed to the 

1 Remarks upon the Present Condition of the Jews in Palestine. 

2 Its immediate stimulus was the agitation about the Suez Canal. This 
great project had stirred Frenchmen to the same ideas, cf. Denbie's New 
Oriental Problem, and " The New Eastern Question" by E. Laharame. 

* Devoir des nations de rendre au peuple juif sa nationality. 
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Jews of Berlin, to the Anglo-Jewish Association. Failing 
of sympathetic response from them, he organized the Inter- 
national Palestine Society and the Syrian and Palestine 
Colonization Society. But the Jews of Western Europe 
were still too preoccupied with piecemeal and individual- 
istic emancipation, with the dominant abstractions of the 
eighteenth century, and the Gentiles were too absorbed 
in their own problems to concern themselves with the 
Jewish problem in a purely objective, sociological and 
historical as well as sentimental way. The sentiment was 
to be noticed all over Europe. It gave tone to much of the 
literary avocation of Beaconsfield; it was a note in a play 
of Dumas fils; 1 it became a great preoccupation of George 
Eliot. The restoration of the Jewish people to the Prom- 
ised Land is a theme she returns to again and again — in 
Theophrastus Such, in The Modern Hep, Hep, in Daniel 
Deronda. The latter, indeed, may be said to make this 
restoration its subject-matter. And to the present day 
there is, to my mind, no more eloquent statement of the 
case of Zionism than she puts in the mouth of Mordecai. 

When it is rational to say, "I know not my father or my mother; 
let my children be aliens unto me, that no prayer of mine may touch 
them," then will it be rational for the Jew to say, "I will seek to know 
no difference between me and the Gentile; I will not cherish the pro- 
phetic consciousness of our nationality. " Let the Hebrew cease to be, 
and let all his memorials be antiquarian trifles, dead as the wall-paint- 
ings of a conjectured race. Yet let his children learn by rote the 
speech of the Greek, where he adjures his fellow-citizens by the brav- 
ery of those who fought foremost at Marathon; let him learn to say, 
That was noble in Greek, that is the spirit of an immortal nation! 
But the Jew has no memories that bind him to action; let him laugh 
that his nation is degraded from a nation; let him hold the monuments 
of his law which carried within its frame the breath of social justice, of 
charity, and of household sanctities; let him hold the energy of the 
prophets, the patient care of the masters, the fortitude of martyred 
generations, as mere stuff for a professorship. . . . 

In the multitude of the ignorant on three continents who observe 
our rites and make the confession of Divine Unity, the soul of Judaism 
is not dead. Revive the organic centre: let the unity of Israel which 
has made the growth and form of its religion be an outward reality. 

1 La femme de Claude. 
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Looking forward to a land and a polity, our dispersed people in all the 
ends of the earth may share the dignity of a national life which has a 
voice among the peoples of the East and of the West — which will 
plant the wisdom and skill of our race so that it may be, as of old, a 
medium of transmission and understanding. Let that come to pass, 
and the living warmth will spread to the weak extremities of Israel, 
and superstition will vanish, not in the lawlessness of the renegade, 
but in the illumination of great facts which widen feeling, and make 
all knowledge alive as the young offspring of beloved memories. 

There is a store of wisdom among us to found a new Jewish polity, 
grand, simple, just, like the old — a republic where there is equality of 
protection. . . . Then our race shall have an organic centre, a 
heart and a brain to watch and guide and execute; the outraged Jew 
shall have a defense in the court of the nations, as the outraged Eng- 
lishman or American. And the world will gain as Israel gains. For 
there will be a community in the van of the East which carries the cul- 
ture and the sympathies of every great nation in its bosom; and there 
will be a land for a halting-place of enmities, a neutral ground for the 
East as Belgium is for the West. Difficulties? I know there are 
difficulties. But let the spirit of sublime achievement move in the 
great among our people and the work will begin. . . . 

Let the torch of visible community be lit! Let the reason of Israel 
disclose itself in a great outward deed, let there be another great migra- 
tion, another choosing of Israel to be a nationality, whose members 
may still stretch to the ends of the earth, even as the sons of England 
and Germany, whom enterprise carries afar, but who still have a 
national hearth and a tribunal of national opinion. . . . Let the 
central fire be kindled again, and the light will reach afar. The 
degraded and scorned of our race will learn to think of their sacred land, 
not as a place for sacred beggary, to await death in loathsome idle- 
ness, but as a republic where the Jewish spirit manifests itself in a new 
order founded on the old, purified, enriched by experience our greatest 
sons have gathered from the life of the ages. . . . The sons of 
Judah have to choose, that God may again choose them. The Mes- 
sianic time is the time when Israel shall will the planting of the national 
ensign. . . . Let us help to will our own better future and the 
better future of the world — not renounce our higher gift, and say, 
"Let us be as if we were not among the populations," but choose our 
full heritage, claim the brotherhood of our nation, and carry it into a 
new brotherhood with the nations of the Gentiles. The vision is there : 
it will be fulfilled. 

Nor were the Jews of Western Europe themselves 
altogether untouched by this resurgent nationalism. By 



"IN THE HQPE OF THE NEW ZION." 437 

and large their first reaction to the emancipatory call of 
the French Revolution had been, as we have seen, one of 
surrender and self-effacement. Suffering for a thousand 
years from the assertion of their difference from the rest of 
mankind, they accepted eagerly the escape from suffer- 
ing which the eighteenth century assertion of sameness of 
all men opened to them. They launched themselves upon 
a piteous obliteration of their corporate entity, upon the 
comminution of their nationality into its individuals and 
the dilution of their social personality into the undistin- 
guished and neutral association of the reformed congrega- 
tions. They threw themselves with passion into the repub- 
lican emancipatory movements of their fellow-subjects of 
other stocks. They declared themselves Frenchmen or 
Germans or Englishmen of the Mosaic persuasion, and as 
such they labored with not untraditional fervor in the 
enfranchisement of their fellow-subjects. Members of the 
race are particularly conspicuous in the Polish and Hun- 
garian rebellions, in the republican uprising in Germany of 
'48. Even more conspicuous were they in the new inter- 
nationalism, an internationalism running across and in 
many respects denying the cosmopolitanism of the eight- 
eenth century and the ideas of the French Revolution. 

This internationalism is a conclusion from the philos- 
ophy of Socialism. Its strongest authoritative voice was 
that of the Jew, Karl Marx; its most heroic practical 
defender the Jew, Ferdinand Lasalle; its underlying 
thought the economic doctrine of the Jew, David Ricardo. 

The whole of this internationalism is an inflation of a 
new social condition into law, the identification of a chang- 
ing social fact with an unchanging social principle. The 
new social condition was the use of machinery in industry. 
The changing social fact was the realignment of the classes 
of men in accordance with the operation of the machine, the 
adaptation of society to machinery. Machinery was both 
"labor-saving" and. "over-productive." Machinery both 
multiplied the division of labor and created the unemploy- 
ment and the competition of labor. It changed the laborer 
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from a semi-independent, self-supporting householder to a 
factory accessory, from a man into a "hand," to be bought 
in the open market as other things are bought, according to 
the ' ' law" of supply and demand. Society seemed destined 
merely to produce commodities for foreign markets, and 
the miseries of men, declared the pundits of the "dismal 
science," as political economy was at once called, were the 
indispensable condition of the progress of society. The 
creation and encouragement of capital came to be con- 
sidered the exclusive aim of the state and men and women 
and children simply the tools and servants of capital, 
whether as laborers sacrificed, or employing high-priests 
sacrificing. 

Thus the eighteenth century idea of the "natural man" 
was confronted by the nineteenth century idea of the "eco- 
nomic man." The sameness of men according to nature 
was opposed by the sameness of men according to machin- 
ery, and in the minds of the more reflective men of the age 
the latter sameness became the obsessing one. Men were 
classified from the Ricardian standpoint with respect to 
their relation to the great god Capital, their natures and 
realities were held to be determined by whether they owned 
it, or whether they created it. Between owners and crea- 
tors, capitalists and laborers, an eternal conflict had neces- 
sarily to be waged, under the "iron law of wages," by which 
the rich were constantly growing richer and the poor poorer. 
If only the poor, the workers, would become conscious of 
this conflict, if they would recognize their community of 
interest and cease competing with each other, they could 
then wage successful warfare against their enemies, where 
enmity was predetermined by the nature of things. ' ' Work- 
ingmen of all the world, unite!" 

Such is the burden of the gospel according to Karl Marx, 
the gospel which has become the established religion of the 
Russian nation and, in ever growing proportions, of the 
whole population of Europe. Its progress was, as is nat- 
ural, slow and piecemeal. Its exemplification in the Trades 
Unions has been more real and effective than its exempli- 
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fication in the political party. Like all gospels, it is a 
compensatory correction of a condition, not the description 
of a fact. But it set a pace for Europe. It had the cour- 
age of its conclusions, and its protagonists made of them 
a program they have tried with all their might and con- 
stantly-increasing success to carry out. They created the 
famous "Internationale." They set themselves against 
the traditional processes and institutions of civilization. 
They repudiated kings and priests and war as well as capi- 
tal. They failed, of course, but it is not their fault that 
the habits and passions and interests of men cannot keep 
pace with their intellects. Their real fault is that, being 
gospellers, they ignored or denied the realities of human 
nature which did not fit into their system of salvation, so 
retarding their own progress in realization and converting 
into opponents forces that might have been aids. Eco- 
nomic internationalism, in short, could no more discount 
nationality than political cosmopolitanism. And this 
impossibility is conspicuous with no people so much, per- 
haps, as with the Jews. 

For the greater men of the race, those who, in John 
Adams' quaint terms, contributed to "the amelioration of 
the philosophy of the age," either shut their eyes to the 
Jewish question or, facing it squarely, adopted the nation- 
alist attitude. Marx and Lasalle shut their eyes; Beacons- 
field was a nationalist with immense racial pride. So was 
the French patriot, Joseph Salvador, son of a Jewish father 
and a Catholic mother; physician, protagonist of the 
"higher criticism" of the Bible; close student of the 
constitutional development of the ancient Jewish state; 
hated of the clerical party, one of the foremost influences 
in bringing about the revolution of 1830. He, circa 1837, 
called for the assembling of a European congress for the 
purpose of restoring the Jewish people to their promised 
land. So was Lazar Levy-Bing, prosperous banker of 
Nancy, large participator in the affairs of the French com- 
monwealth. His Zionism had a religious color, derived 
from Petavel, whose work had opened his eyes to the Jew- 
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ish problem. He saw in the restoration he so passionately 
advocated a religious as well as a political event, and in the 
restored Jerusalem the fulfillment of a prophecy that the 
law should go forth from Zion and the word of the Lord from 
Jerusalem. Even Jews of purely philanthropic intention, 
to whom piecemeal emancipation was the sole way out of 
the difficulties of the Jewish position could not elude the 
spirit and outlook of the age, or avoid the impregnation of 
the Mazzinian philosophy. Thus the Alliance Israelite 
Universelle is the creation of the philanthropic impulse of 
emancipated Jews. It is a charitable organization, evoked 
in 1860 by a great need, rendered vivid in the misery and 
persecution for religious reasons suffered by the Jews of 
Damascus in 1840, and again and more terribly, in 1860. 
Among its founders is the Adolphe Cremieux, ten years 
later a minister of justice in the French Cabinet, and in all 
essentials an "assimilated", and "emancipated" man. 
Yet the statement which explained the organization he 
helped to found is near to the practical essence of the nation- 
alist political philosophy of the time. "All other impor- 
tant faiths," it declared, "are represented in the world by 
nations; that is to say they are incarnated in governments 
especially interested in them and officially authorized to 
represent them and speak for them only. Our faith alone 
is without this important advantage; it is represented 
neither by a state nor by a society, nor does it occupy a 
clearly defined territory." And that the hope and desire 
to create this "important advantage" was in the minds of 
the founders of the Alliance may be gathered from the report 
of Charles Netter, among them the passionate devotee in 
the creation of this society, on the Agricultural School 
which it had established near Jaffa. It tells the central 
committee which it addresses of the refuge from persecu- 
tion it is preparing. It speaks of the "peaceful winning of 
this Holy Land." It assures the committee that the land 
can and wjll be thus won. Since Netter' s day the Alliance 
has had many a change of mood, swayed by every fashion 
of feeling and opinion that infected France and threatened 
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the position of the timorous Frenchmen (like Salomon 
Reinach, a contemporary director) "of the Mosaic per- 
suasion." Yet the whole influence of the work of the 
Alliance, in spite of the wishes of the directors, is witness to 
the correctness of Netter's prediction. . . . 

However, the distinguished example of the incapacity of 
abstract cosmopolitanism and internationalism to with- 
stand the realities of human association on the continent of 
Europe, is Moses Hess. Born in Germany, 1812, his 
childhood and youth were passed in the turmoil of con- 
flicting systems, ideas and organizations of which Germany 
was the theatre between that year and the fateful 48. 
Son of a profoundly orthodox father, his education stripped 
his orthodoxy from him like an outworn garment and 
alienated him from his family. A brief conciliation was 
followed by a marriage with a Gentile girl of questionable 
reputation and rendered the alienation permanent. He 
was early impregnated with the dominant Hegelianism of 
the period. But it was the Hegelianism of the left, and 
it led him first of all to a sharp and lasting opposition to 
the Hegelianism of the right, that Hegelianism which 
accepted the Prussian state as the goal and ultimacy of 
social life, and its dominion as the rule of spirit. This 
opposition endured until his death. For his participation 
in the revolution of '48 Prussia proscribed and pursued him 
until he found refuge in France. When, in 1870, France 
expelled him as an alien enemy, he replied with his book, 
The Defeated Nation. This book was a call to all Europe 
to arm against a Germany dominated by Prussia. 

The affirmations of his Hegelianism were primarily 
and basically socialistic. By temperament and aptitude a 
libertarian and activist, he was naturally the antithesis of 
Marx, and the opposition more than once found literary 
expression. Nevertheless, the two men collaborated in 
the enterprise of proletarian organization. Hess gave him- 
self from 1845 on to the propaganda of the Communist 
program, so much so that Arnold Ruge satirized him as the 
"Communist Rabbi Moses." He contributed to Marx's 
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Jahrbucher. He risked his life by returning to Germany 
to organize workmen with Lasalle. In the intervals he 
studied biology and ethnology. The effect of his studies 
was the concretion of the abstraction Humanity to whose 
service he had dedicated himself, of the abstraction Labour 
for whose liberation he was risking his life, into societies 
of men and women with character, customs, habits, speech 
and culture, history and traditions attached to places, 
times and circumstances. He discovered, in a word, 
nationality. His conceptions became very similar to those 
of Mazzini, with the difference in philosophical background 
and assumptions that the training and practical preoccupa- 
tions of the two men made. The amplification and vitaliza- 
tion of view which Hess's discovery of nationality effected, 
he registered, 1862, in Rome and Jerusalem, the Latest 
National Question. The book is a series of twelve letters, 
addressed to a doubting friend. It utters his whole theory 
of life, with special emphasis on its bearing upon the fate 
of the Jewish people. Life and the world are, in his view, 
an organic and living whole of which the continuous, 
infinite multitudes of change and mutation in Nature and 
in history are manifestations and expressions. They are, 
in the words of Bergson, to whom Hess bears a somewhat 
striking resemblance, a single undivided elan vital, differ- 
entiating itself as life and the universe. It is particularly 
lucid in human life, and history is its clearest self -utterance. 
In the development of this history each race has its own 
function or mission equally with all others. That of the 
Jews is the realization of the laws of social justice in organ- 
ized society. Properly to discharge this function the Jew- 
ish people must be restored to free community, to national 
independence in Palestine. Nothing else can restore them, 
economically, socially, spiritually, to normal. Throughout 
the western world, they are an uprooted and disinherited 
people, in its economic life middlemen or traders rather than 
producers; in its social and civil life, outcasts and pariahs, 
in the life of the spirit chameleons, imitators because repudi- 
ators of their own living tradition, unhappily fossilizing in 



"IN THE HOPE OF THE NEW ZION." 443 

the eastern world. The return to the Promised Land would 
give them roots, enable them to become once more the 
producers and creators they should be, assure the discharge 
of their proper functions in the family of nations. The 
technique of restoration he regards as very simple — a Jew- 
ish Colonization Association devoting itself with French 
protection to the resettling of Jews in Palestine, under the 
sanction of a Jewish Congress supported by the powers. 

Hess's metaphysics has its alternatives — what meta- 
physic has not? — but his sociological acumen and his 
historical judgment are open to little question. Both the 
Epilogue to Rome and Jerusalem, and the storm he raised 
in German Jewry are witness. The storm was only a 
passing storm. It led the historian Graetz to remark 
upon it — upon the anger of the anti-semites, the fears of 
the Jewish cosmopolitans, the hopes of the orthodox, but 
Graetz drew no conclusions. He was too timid. The great 
bulk of the Jews of Western Europe, particularly those of 
Germany, were too timid. Hess called them to self- 
assertion and self-help. Their reply was — self -concealment 
and impotence. They were afraid collectively to conquer 
freedom as a people's victory; they were not afraid to have 
emancipation ungraciously thrown to them as a master's 
generosity. 

V 

That Eastern Jewry should, all things considered, pro- 
vide its fair counterpart of Western Jewry was, of course, 
natural. It did reproduce, line for line, the disturbances 
and perturbations which shook the Jews of Western Europe. 
It reproduced them, but with a difference. In this differ- 
ence lies, however, the secret of the vitality of Zionism 
and the continuity and vigor of its vision and aspiration in 
the hearts of the great bulk of the Jewish nationality, 
whose home is in Central and Eastern Europe. Its his- 
tory, from the failure of the Sabbataian adventure on, 
leaves nothing to be desired for tragic irony. The govern- 
ment of Poland itself was disintegrating. Kings, power- 

Vol. XXIX.— No. 4. 4 
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less before the unspeakable Shlakhta, whose arrogance, 
sloth and selfishness ruined Poland, perforce turned the 
kingship into an engine of intrigue. The royal protection 
of the Jewish charter became a scrap of paper. The Jews 
themselves were compelled to become the victims and the 
instruments of the irresponsibilities of the landed magnates, 
whose absolutism on their lands was exceeded only by their 
misrule. In addition to the exploitation and abuse of 
these magnates, the Jews had to suffer the aggression of the 
urban German burgher class, always pressing to eliminate 
the Jewish rival, and the persecution of the Churchman, 
whose religious zeal received powerful re-enforcement from 
economic greed. The conflicting impositions, demands 
and restrictions of these three classes broke up the integ- 
rity of the Jewish community. Their pressure squeezed 
the vitality out of the Congressus Judaicus, destroyed its 
authority and denuded it of its representative character. 
It converted the Kahal from a town meeting into a tyran- 
nical corporation of oligarchs. It cut off the contact of 
the Jews both as individuals and as nationality from the rest 
of the world. At just the time when the bans and taboos of 
medievalism were broken in Europe and the spirit of man 
could adventure free through thoughts and things, perse- 
cution and disaster imposed them upon Jewry. The 
thought and feeling of the great Jewish community turned 
inward and fed upon itself. The spirit so nourished is a 
queer and twisted thing of dialectic, passion and devoutness, 
as irrelevant to the realities of the business of living as 
anything mediaeval Christianity so devised. It converted 
changing social customs into everlasting rituals, accidents 
of fashion in garments and hairdressing into religious vest- 
ment, accidents of diet into sacraments. It imagined a 
gross, material Otherworld which echoed to the last nuance 
the literalness of mediaeval Christianism which it had until 
then been free of. It found in the wonder-working rabbi 
of the Chassidic sect the precise analogue of the Christian 
saint, the hermit, the lay brother who did miracles for a 
price, and it clung to him with a passion of faith and devo- 
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tion which is a secure measure of the degradation and horror 
into which the community had fallen. Not an ill nor an 
evil in this life but had its precise and material compensa- 
tion in the world to come! That world assumed all the 
definiteness of the Christian eschatological system — a re- 
gion of the habitation of dead saints and unborn saviours, of 
delectable food and drink and clothing, of magical efficiency 
and of vengeance upon the persecutor. The lineaments of 
the real Zion were absorbed into it. The true Messiah be- 
came in effect a supernatural being, his appearance con- 
tingent upon supernatural events and the restoration of 
Palestine a heavenly thing, unconnected with things of 
earth. Life throughout this period, which lasted some 
two hundred years, and traces of which still survive, was 
for the Jews a somnambulism wherein the community and 
individual escaped from the harsh oppression of the poignant 
facts. The barren dialectic of Rabbinism and the hopeless 
inarticulation of mysticism were the whole of it. For once 
in their history the Jews were at last truly and completely 
a "religious," that is, a demoralized, people. 

The political event which broke into this somnambulism 
was the partition of Poland. The partition divided Jewry 
no less than the Poles, between three new and active forces, 
whose impact brought not only different and new oppres- 
sion, but also different and new social and intellectual con- 
tacts. Prussian and Austrian and Russian monarchs, much 
under the seductive infection of the liberal ideas of the 
eighteenth century, could not endure that their Jews should 
be different from their other subjects. They brought to 
bear upon them all the malicious pressure of bureaucratic 
machinery to "modernize" and "assimilate" them. That 
this should be met with stiffening resistance was inev- 
itable. Neither Joseph I of Austria, nor the first Russian 
Alexander, nor Nicholas, succeeded in developing among 
Jews any actual living movement toward modernization. 
The Jews went as far as they were compelled to, and no 
farther. And wherever the pressure was relaxed, they 
reverted to the initial form. Nevertheless, they did get 
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modernized, and with unparalleled swiftness. The power 
which achieved this was not, however, political but intel- 
lectual and social, and it operated not by force, but by 
infection. 

The process of its operation is usually called the "Has- 
kalah" or Enlightenment. It is an inward change in the 
complexus of the Jewish nationality in Eastern Europe, 
responding to the contacts of the new peoples, new forces 
and new ideas which the partition of Poland brought about. 
It began in Germany, spread thence to Austria and to 
Russia. Its great protagonist was Moses Mendelsohn. 
A Polish Jew, come to place and power in Berlin, Mendel- 
sohn felt, and felt truly, that the renewal of Jewry must 
come first through the force of liberal ideas, such ideas as 
were the currency of the fashionable and humane cosmo- 
politanism of his day. The movement he began was a 
movement to "Germanize" — in the matter of dress and 
manners (in the course of time to dress or to be otherwise 
"deitch," became a matter for excommunication) but the 
medium for the transmission of these "German" ideas was 
inevitably Hebrew, always the lingua franca of the multi- 
lingual Jewish people. Hebrew, the holy tongue, was to be 
used for profane and secular purposes. There is the true 
animus of the Haskalah. It was an enterprise in seculariza- 
tion and the resistance to it took the same form as some 
centuries earlier the resistance to the renaissance in the 
wider world. Religion was set over against wisdom, 
superstition against knowledge, authority against freedom. 
The protagonists of the Haskalah made alliances with the 
government, to effect their secularizing ends. The more 
the Rabbinists insisted on the dominion of their power the 
farther the Maskilim went in the loosening of a community 
which was merely, and so, superstitiously, religious. In 
the end, the confrontation ceased to be one of religious 
Rabbinism or scholasticism with secular Hebraism. It 
became a confrontation of orthodoxy with "assimilation." 

Of this assimilation, of this perennial detachment of Jew 
after Jew from his community and his absorption in the 
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community of the non- Jewish majority, the protagonists of 
the Haskalah had conceived high hopes. The impulsive 
and uncertain benevolences of Alexander II, the "Czar 
liberator," which opened to Jews the schools of the land 
and promised improvement of their economic ills, drew 
thousands of them into a new world, to their ardor and 
inexperience, a freer and more joyous world. It seemed to 
them as if the liberalism of the nineteenth century were 
about to succeed in Russia in accomplishing what it had 
failed to do in Western Europe. The liberation and 
absorption of the Jews was to take place by an adminis- 
trative ukase and the force of circumstances: no Jew had 
need to do anything but prepare himself intellectually and 
wait. The young hopefuls were disillusioned. Alexander II 
himself repented of his wisdom just before his assassination, 
and his successor, with the assistance of the devout Pobie- 
donostzeff, arranged that the holy mediaeval tradition in 
the treatment of the Jews should in no way be desecrated. 
The young Jewish hopefuls discovered, as so many of other 
races and times did, that the solution of a problem of com- 
munity by self-attrition was not a working solution for the 
community. They found themselves, therefore, loose, 
uprooted, tramps in mind and body, with more energy 
than efficiency. This energy they threw into the vernacular 
and Hebrew press, which they used as the device to get the 
benefits of their experiences to the Jewish masses hoping, 
and succeeding, so to recover a basis of existence. No 
people in the world is as completely sensitive to the printed 
word as the Jew, and the Haskalah became, almost over 
night, a mass-movement. It laughed supernaturalism, 
magic and myth out of court. It popularized science and 
radical economics. It created a Yiddish and neo-Hebrew 
belles lettres. The realities of this renaissance ensue over a 
period of hardly two generations of the nineteenth century. 
Its achievement seems a miracle — until it is remembered 
that the Jews were without any other institutions either 
for expressing, conveying or stabilizing opinion. They 
were literally the people of the book — and the newspaper. 
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The interpenetration of science, higher criticism, "Jew- 
ish science," political and economic theory, religious spec- 
ulation and belletristic fabrication with a realizing sense 
of the great Jewish tradition which was the stable mind of 
the Jewish masses led to a recovery of the normal outlook 
upon the Jewish position and destiny. Haskalah impercep- 
tibly took on the features of Jewish nationalism. Passive 
emancipation at the hands of the non- Jewish majority, which 
was the hope of secularists, gave way to plans and programs 
of active emancipation of the Jewish people by the Jewish 
people themselves. The earliest significant voice — which 
Hess heard and to which he had responded — was that of 
Hirsch Kalischer, a rabbi of the orthodox church in Thon, 
Prussia. His whole work is witness of the interpenetration 
of modernism arid tradition which the great conflict of the 
Haskalah resulted in. The Jewish people, Kalischer wrote, ' 
needed to reinterpret their life and destiny. They had 
been taught to wait for the realization of the Messianic 
hope through a miracle, but the true basis of realization 
must be self-help. By means of a colonization society 
working in a modern way under modern conditions 2 the 
restoration of the Jewish people to the Promised Land and 
to freedom might be achieved. At the outset, Kalischer 
had more influence in the west than in the east. The cre- 
ation of the Alliance Israelite Universelle was due to his 
inspiration and Hess's own practical proposals echo his. 
But in the east the heady taste of secular freedom kept the 
young men assimilative and the old men reactionary a gen- 
eration longer. It was the anti-Semitic reaction of the '80s 
which there brought them to realization of the social reali- 
ties of the Jewish position. Its mark is Leon Pinsker's 
" Autoemancipation." This book, by a man as cosmopoli- 
tan as Hess himself, makes an accurate and still valid analy- 
sis of the Jewish position. The world, it points out, has 
been dealing with Jews distributively, not collectively. 



1 Emmuah Jesharah, 1860. 

2 Derishat Zion, 1862. 
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Emancipation has been piecemeal, where it has occurred 
at all. The Jews have themselves been content with this 
condition. They have themselves denied their national 
reality, though it stared them in the face. In conse- 
quence, they have been treated as living individual mem- 
bers of a dead nation, whose entity involved them like a 
ghost, insubstantial, yet present enough for fear and dis- 
like. As individuals they are twice homeless — of uncer- 
tain and ambiguous status in the land of their sojourn and 
without any homeland to which they can refer or with re- 
gard to which they can change their status. Thus they are 
everywhere in the modern world legally and formally free 
and socially outcast. The only way to resolve this ambig- 
uity is to create a homeland, a centre of corporate refer- 
ence — anywhere. This can be done by the union of various 
Jewish alliances, the creation of a single directorate and of 
a fiscal agency that could raise money through the sale of 
lands and the necessary subscriptions. 

How near to the actual feeling of the vital generation of 
Jewry Pinsker's analysis came may be gathered from its 
results. For the first time since Sabbattai, a concrete 
proposal bore practical fruits. A society was organized in 
Odessa, with Pinsker at the head. Branches sprang up 
wherever in a Jewish community thoughtful men congre- 
gated. By 1890 the Hovevei Zion had chapters in Aus- 
tria, Germany, England, Rumania, France, the United 
States. It had undertaken the adventure. Bodies of 
ignorant, untried and tenderly-nurtured young idealists 
had gone to Palestine to found colonies in swamps, to suffer 
decimation, to persist, and in the end to conquer: sufferers 
from Rumanian pogroms had gone; the victims of Rus- 
sians; and those who were moved only by the love of Zion. 
To all the Odessa committee held out a helping hand, some- 
times mistakenly and ignorantly, but always with certainty 
as to the ultimate purpose. Its work in Palestine was met 
and supplemented with the work of the Alliance Isra61ite, 
and of the great benevolent Leopold Rothschild. Its 
mistakes were met and supplemented also. But under- 
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neath the intrigue, the error, the comedy and the irony 
which the work in Palestine developed there was a living 
thing taking root in the soil and sending shoots in the air 
and growing free. Observers of the social process could 
say truly that the Jewish people was finding itself at last. 

VI. 

How completely and basically the Jewish people was 
finding itself may be gathered from the history of what is 
technically and formally Zionism itself. In the mind of 
Theodor Herzl, the initiator of the organized international 
movement, it took shape first of all, as a reply to anti- 
Semitism, which from the '80s to the end of the nineteenth 
century infected Europe like a disease. Anti-Semitism, 
Herzl argued in his Judenstaat, is an ineradicable and grow- 
ing social phenomenon. The world rejects Jews who 
come to it as Jews purely, who have not rejected their 
nationality and committed national suicide. Such a sui- 
cide, even if it were desirable, is a terrible and tragic 
process of suffering, and impossible to accomplish. The 
alternative is the liberation of the Jewish nationality as 
such, and this liberation must take the form of restoring 
the Jewish national home. The agency would be a world- 
wide society of Jews which should make preliminary polit- 
ical and economic investigations and create a Jewish 
company, with a capital of 50,000,000 pounds and head- 
quarters in London, to carry out the enterprise of coloniza- 
tion by obtaining a charter from the Turk and operating 
under the same privileges as, say, the British East India 
Company. Practical initiative did not, however, come 
from the author of the Judenstaat; it came from the Kadi- 
mah of Vienna, an organization of students in theory and 
practice imbued with the spirit of insurgent nationalism 
as that dominated Central Europe. This organization 
pledged its support to Herzl in every effort to bring 
together his society of Jews. From various communities 
in the heart of Jewry came memorials and appeals. Herzl 
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went to England, where Zangwill introduced him to the 
Jewish community of the United Kingdom. 

At last the great enterprise was launched and the first call 
for the Zionist Congress was sent out. Over it the Jewry of 
the world divided sharply — the prosperous minority of the 
west, represented chiefly by rabbis of the reformed syna- 
gogue, resented and denounced it. The great unprosper- 
ous majority of both the east and the west welcomed and 
acclaimed it as the first step in their salvation. The old 
controversy between assimilation and freedom flamed up. 
The old arguments were repeated and the old rancors 
renewed with, however, an unprecedented intensity deriv- 
ing from the efficiency and vitality of the Zionist enter- 
prise. The first Congress, held at Basle in 1897, was an 
irrefutable demonstration of Jewish national solidarity: 
demonstration of the organic interdependence, of the diver- 
sity in unity which is nationality, of all extremes of Jewish 
life and thought. The platform it adopted: "The aim 
of Zionism is to create in Palestine for the Jewish people a 
publicly recognized homeland under legal guarantees," 
became a foundation and a centre absorbing and co-ordin- 
ating all factions of Jewry to the common purpose it ex- 
pressed. It brought together orthodox and freethinkers, 
capitalists and socialists, the east and the west ; it gave their 
unconscious and blind solidarity a conscious and envision- 
ing ground. It rationalized the Jewish being. 

This rationalization is perhaps the most interesting aspect 
of an enterprise as rich in handicaps as in practical endeavor 
and achievement. It took the form of a conflict and recon- 
ciliation of what might be called the colonial temper of the 
western Zionists and nationalist temper of the eastern ones. 
The first congress was naturally dominated by the great 
Jews of the west — in effect citizens of the world, — by 
Herzl, Nordau, Zangwill and their kind. To them Zion- 
ism was the solution of a question primarily economic and 
political. Its achievement was to be remedial rather than 
creative, and its value one of relief rather than of contribu- 
tion. But to the children of the Haskalah whose voice was 
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the voice of the living Jewish nationality in Eastern Europe, 
Zionism had of necessity to be far more than a relief and a 
remedy. In their reflection and aspiration it was to be the 
enfranchisement of the creative energies of the Jewish 
people, the conservation and reconsecration of the Hebraic 
spirit to the service of mankind in the Hebrew land. For 
them Zionism was primarily the condition of a spiritual 
and cultural recovery; economic and political changes 
were tools, not ends in themselves. The most powerful 
but also the most obscurantist (because he insisted that 
the effect must also be used as its own cause — he urged 
the priority of a merely cultural centre), voice of this con- 
viction was Asher Ginsberg. No Jew of modern times 
has had so profound an influence upon the Jewish people 
because no Jew has so adequately effected in his own 
thinking and outlook that fusion of contemporaneity 
with tradition which is the constant ideal of the Jewish 
nationalist. In many ways an autodidact, Ginsberg, 
whose pen name is Ahad Ha' am, had like most young Jews 
of his class and generation, studied a little in Germany, a 
little in Switzerland. He had absorbed both from the 
writings of Smolenskin and the intellectual temper of the 
world of his youth, the spirit and the method of the Hegel- 
ians of the left and his use of these has served satisfactorily 
to reconcile the antagonisms of the factions of the nation. 
Each nationality, Ginsberg holds, is characterized by a 
spirit, an essence, a central spontaneity which expresses 
itself in all the diverse forms of the national life, economic, 
social, political, religious, literary and so on. The oppo- 
sites of this expression are invariably fused in a common 
resultant, a synthesis, which alone is the adequate expres- 
sion of the spirit. Thus the otherworldliness of the Essenes 
and the worldliness of the Sadducees are reconciled in the 
moralism of the Pharisees, who are therefore the true 
representatives of the Jewish spirit of their time. And so 
through every phase of the history of the Jewish people, 
the present phase excepted. The contemporary Jew of the 
Ghetto is too restricted and rigid in his life and vision to be 
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truly expressive of the Jewish spirit; the "emancipated" 
Jew is too uprooted and errant. The combination of 
stability and freedom which allows for true emancipation 
is possible only by the recovery of a fixed centre of national 
life where the Jew may be a Jew by inclusion and absorp- 
tion rather than as in the Ghetto by exclusion and rejec- 
tion. This centre is necessarily Palestine. Tradition, 
hope and work make it so, and the settlement of Palestine, 
the establishment there of concrete embodiment of the 
Hebraic spirit in cultural institution, is the only true method 
of saving a living Hebraism for the service of mankind. 
This teaching made of Ahad Ha'am a protagonist and 
leader in the movement of Hovevei Zion. Herzlian Zion- 
ism took him by surprise and his relation to it has been 
that of resentment and correction. The bulk of the Rus- 
sian Zionists, that is, the bulk of the Zionists, were his 
following. They opposed "practical" and "cultural" 
enterprises to "political" and diplomatic ones, the winning 
of the spirit to the saving of the body. Their victory was 
complete, for they conquered the temper and spirit of 
Herzl also — partly by combat, partly by infection. By 
combat through the steady and relentless party opposi- 
tion, culminating in the scene at the Congress of 1903, 
where, in spite of the bitter need of relief from the terrible 
persecutions of the period, they overwhelmingly rejected 
the British offer of Uganda. By infection through the slow 
modification of Herzl' s purposes from remedialism to con- 
struction, because of contact with the spirit and aspiration 
of the Jewish people as it lived and labored. This is to be 
observed in all his publications from 1896 on, but particularly 
in Altneuland. In that book the writer's preoccupation is 
not to escape from persecution. The writer's preoccupa- 
tion is the structure and organization of a just state. 

Such a state was Herzl's foremost. concern when he died. 
His death set in the background whatever surviving 
purely "political," i.e., diplomatic, tendencies remained in 
the international Zionist organization. The administra- 
tions which succeeded his devoted themselves under great 



454 INTERNATIONAL JOURNAL OF ETHICS. 

handicaps to the peaceful penetration of Palestine and the 
construction of a Jewish life there. They sought to under- 
pin diplomacy with an accomplished fact. They put their 
strength behind the weakness of the already existing settle- 
ments in Palestine. There in the course of a generation 
the Jews have under Zionist inspiration and leadership 
laid the foundation for the excellences they hope to 
attain. In a land, desolate through neglect, they built, 
against the resistance of nature and man, with great devo- 
tion and hardship, forty prosperous, self-governing agri- 
cultural colonies; for the slums of the cities they had 
begun to substitute modern sanitary dwellings; for dis- 
ease, hygiene and hospital service; for a mediaeval and 
restricted educational system, a radically modern one, 
from kindergarten to university, and to be directed by the 
society of teachers, not trustees or aldermen. Their chief 
instruments — the Jewish National Fund, the Jewish Colo- 
nial Trust, the Anglo-Palestine Company — are constituted 
upon the principle of democratic control of the fiscal and 
industrial machinery of the nation, and their use aimed 
always to ehminate as nearly as might be the avoidable 
injustices which are the social problems of modern states. 
The war had endangered this whole achievement. It 
brought death and starvation to Palestine also, and had 
there undermined the credit upon which the work is done. 
Yet so completely did the fiscal instrument of Zionism have 
the confidence of the non-Jewish as well as the Jewish 
population of Palestine that its paper was preferred above 
all others, even that of the government. It and the other 
institutions are under English charter. They have been 
shaken, but by tremendous effort the Zionists have kept 
them from shattering, and now on these conserved founda- 
tions they have begun rebuilding. 

But their hopes and purposes go much further than this. 
The righting of the thousand-year wrong which was begun 
by the Balfour declaration 1 and is to be consummated — with 

1 His Majesty's government views with favor the establishment in Pales- 
tine of a national home for the Jewish people, and will use its best endeavors 
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the good will of all the free peoples as well as the govern- 
ments of the world — by the peace conference, supplies for 
them an opportunity for social construction which they 
regard as their duty. When it became clear that the resto- 
ration of the Jewish people to Palestine was assured, the 
Zionist Organization of America unanimously adopted at 
its last convention the subjoined program of construction 
which was assented to by all the Zionists of the world. 

The recent declarations of Great Britain, France, Italy, and others 
of the allied democratic states have established the recognition of the 
Jewish National home as an international fact. 

Therefore, we desire to affirm anew the principles which have guided 
the Zionist movement since its inception and which were the Founda- 
tions laid down by our lawgivers and prophets for the ancient Jewish 
state and were the inspiration of the living Jewish law embodied in the 
traditions of two thousand years of exile. 

First: Political and civil equality irrespective of race, sex, or faith 
of all the inhabitants of the land. 

Second: To insure in the Jewish national home in Palestine equal- 
ity of opportunity we favor a policy which, with due regard to exist- 
ing rights, shall tend to establish the ownership and control of the land 
and of all natural resources and of all public utilities by the whole 
people. 

Third: All land owned or controlled by the whole people should be 
leased on such conditions as will insure the fullest opportunity for 
development and continuity of possession. 

Fourth: The co-operative principle should be applied so far as 
possible in the organization of all agricultural, industrial, commercial 
and financial undertakings. 

Fifth: The fiscal policy should be framed so as to protect the people 
from the evils of land speculation and from every other form of finan- 
cial oppression. 

Sixth: The system of free public instruction shall be Hebrew, the 
national language of the Jewish people. 

The program envisages, in contemporary times, the intent 
and effort of the prophets. It recognizes in harmony with 
the Jews' "great tradition" the organic character of 
"spirit" and it sees in the free development of this spirit, 

to facilitate the achievement of this object, it being clearly understood that 
nothing shall be done which may prejudice the civil and religious rights of 
existing non-Jewish communities in Palestine or the rights and political status 
enjoyed by Jews in any other country. 
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in the growth and ripening of the excellences appropriate 
to its nature, the best that the Jewish people can as a 
people continue to give to civilization. This is their role 
— the flowering and fruitage of the Hebraic spirit, which, 
rooted in Jewish history, planted on historic soil, shall real- 
ize in modern form, through social organization, through 
religion, through the arts and the sciences a national 
achievement, which, by its inward excellence, shall truly 
make Israel a valuable servant of mankind. 

This, in sum, is the hope of the New Zion. It is a 
vision and aspiration of nationality in international terms. 
Historically, it aims at two results. The first is remedial. 
Zionism seeks, in response to the pressure of anti-Semitism, 
in observation of the terrible and guiltless social malad- 
justment of Jewish individuals and groups, to relieve the 
pressure, to minimize the maladjustment, and to elimi- 
nate its cruelty and injustice, so far as possible, by a Jewish 
settlement in Palestine. 

The second is constructive. Civilization is, in the 
Zionist and democratic reading of its nature and bases, a 
concert of nationalities whose reciprocally interacting 
cultures make up the symphony of history. And there is 
no question what part the Jewish people have played in 
that; the Hebraic note, which has been the utterance of 
their corporate life, has given to the history of Europe an 
unquestionable coloring, for the possession of which author- 
ity acknowledges that history to be spiritually the richer. 
Zionism aims to establish conditions under which this 
note may gain in strength and purity; conditions under 
which the national individuality of the Jews, like that of 
any of the peoples of Europe, may again be free to express 
itself characteristically in organized social life, in esthetic 
and intellectual activities. Zionism aims to establish 
conditions in which the Jewish people may do their share 
of the world's work as a nation, dedicated to the cause of 
international democracy and international peace. 

H. M. Kallbn. 

Boston. 



